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SOVEREIGN GRACE 


DISPLAYED, Ge. 


GEN. Iv. 4, 5» 


n= And the Lord had reſpect unto Abel, and to his 
offering. But unto Cain, and to 2 tus offering, he 
had not reſpect. i 


, 


WE have here preſented to our view, a very 
ſinking relation of the conduct of the two 
firſt men that were ever born into this world ; 
one a believer, and the other an unbeliever. We 
fee in the offermgs theſe men brought before the 
Lord, and the different receptions they met with, 
ſo nething of the workings ot their hearts in a reli- 
gious view of things, and the failings of mankind, with 
regard to their ſentiments of what they judye to be 
the ground of their acceptance with God; ſome judg- 
ing it to be by the works of the law; others, by the 
Perſon, Blood, and Righteouſneſs of the Lord Jeſus 
Chriſt. Here we may alſo ſee, how God approves 


of the one, and what ſovereign contempt he caſts 
upon the other. 


A 2 One 
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One of the firſt things we meet with in Scripture, 


| after the Fall, is an account of inſtituted worſhip. It 


was * in proceſs of time,” that theſe perſons men- 
tioned in our text brought their offerings, no doubt, 


to Adam, as the head and prieſt of the family, who 


was to prefent theſe offerings for them unto the 
Lord, Doubtleſs the. father received the offering of 
his firſt-born ſon, with at Feaſt as much affection and 
devotion as he did that of his younger. Cain's offer- 
ing in itſelf was by no means contemptible : what 
could he have brought better than * the fruit of the 
ground,” as expreſſive of his holding all the good 


things of this life, 'which he was favoured to enjoy, 


merely at the pleaſure of his moſt gracious Creator 
and bountiful Benefactor? an offering worthy a 


Nate of innocency itſelf! And, indeed, here was the 


deficiency of it, that he refuſed to acknowledge hime 


ſelf a ſinner, as we ſhall ſee hereafter ; eſpecially 


when we come to contraſt theſe two offerings toge- 
ther—the Lord has reſpect tc to the one, but not to the 


other, 


In diſcourſing on theſe words, we ſhall, 


Firſt, Shew, that the Lord makes a difference in 


his acceptance, both of the perſons and offerings of 


thoſe who are, and thoſe who are not, his people. 


Secondly, Point out the grounds of this diſtinction 
and difference here made. | 


Thirdly, Shew the effects this diſtinction has upon 


the foirit and conduli of the different perſons who 
are the ſubjects of it. 


5 Fourthly, Make ſome doctrinal remarks. upon the 
whole. 


* 
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 Firfl, Shew that the Lord makes a difference in 


his acceptance, both of the perſons and offerings 


of thoſe who: are, and thoſe ho * not, his 


cons ge 


1. Of the perſons. The Lord had | indie ths 
perſon of Abel. How had God reſpeRt to the per- 


Jon of Abel, more than to the perſon of Cain ? for 
it is not his offering we are now ſpeaking of: his 


offering had never been accepted, if his perſon had 
not firſt been ſo. It is a matter of no ſmall con- 
Jequence, how God views our perſons. If he conſiders 
us in ourſelves, and not as ſtanding in the perſon of 
his own dear Son, we ſhall not meet with acceptance 
either here or hereafter. Here the merey of our 


God is diſcriminating; nor is there any ether rea- 


fon for this diſcrimination, than his on ſovereign 

pleaſure. God's grace is bis own, and he will confer 
it on whom, when, where, and how he pleaſes; nor 
will he aſk our leave about it: he will do his own 
pleaſure, not ours. His will is the rule of his actions, 
and he is a competent jadge of the rectitude of his 
on conduct. It is enough for us, if he ſay, I wilt 

nabe .mercy on whom I will have mercy, and I wilt 
late compaſſion on whom.F will have compaſſion. = 
And you vill further obſerve, if any of the 
We of God are brought into any particular dif- 
treſs and trouble, ſo as to need his gracious interpo- 
efition on their behalf, on what ground he con- 
deſcends to help them. Is it on account of their 
miſery only ? Rather, is it not his covenant mercy that 
induees him to regard them? How came God to re- 
-gard his people of old, under their grievous Egyp- 
an . If you read Exodus ii. 24, 2. 
| A 3 | you 
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you will ſee, God remembered his covenant, and then 
he had reſpect unto them. They might have groaned 
long enough, as other ſlaves before, and ſince, have 


done, and died under their ſufferings (and God has 


been righteous in permitting theſe things ſo to be); 

but theſe ſlaves may. not ſo die, while God remem- 
bers his covenant with Abraham, Iſaac, and Jacob. 
And though many continue under worſe than Egyp- 
tian bondage, and periſh in the fame, yet God's peo- 
ple may not: while God remembers. his everlaſting 
covenant with his own Son, he will be ſure to have 
reſpect to them, and bring them out of theſe miſera- 


ble circumſtances. God reſpetts his people, as the 


only people in the world who are his proper por- 
tion. True, he owns all the world beſides ; and he 
divides to the nations their inheritance, he ſeparates 
the ſons of Adam, he ſets the bounds of the people. 
What people? The world at large, as well as the 
ſeven accurſed nations, who were to be caſt out, to 
make room for his ancient people the Jews. All 
mankind are under his government; he fixes their 
bounds for them. But, how? As having an eye 
to his own people. It is according to the number of 
the children of Iſrael, who. are conſidered as the 
Lord's portion, See Deut. xxxii. 8, 9. Here God 


reſpetts them in all he does, even his people, in ; 
creating the world, in preſerving it, in wiſely ordes- 


ing and adjuſting every thing reſpecting the affairs 

of it; as, the ſpot of ground each individual of his 
people ſhall live upon, the parents of whom they 
Hall be born, their ſituations in life, the manner and 
circumſtances of their death, the inſtruments of their 
troubles, the honoured inſtruments of their deliver- 


ances, in which the whole world of. mankind, are 


either 


” 


a  @: 
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Saber directly or remotely concerned: ſo that God 
regards mankind only as they have ſome concern or 
other with his people; and makes them ſubſervient 


to his purpoſes, for the real, ſubſtantial advantage of 
his elect, even when they mean the very reverſe, as 


much as when they are kindly diſpoſed towards them. 
God had reſpett to Abel, when, he permitted Cain to 


kilbhim, who killed himſelf more than he killed Abel. 


Thus God reſpects his people in his everlaſting cove- 
nant of grace, and makes all perſons, and things, ſub. 
ſervient to their eternal welfare and happineſs. 
II. God reſpetts the offerings of his people. What 
is there in the offerings of the people of God, that 
makes them ſo acceptable to him? And why are not 
the offerings of others equally accepted? Why does 
God ſo much reſpett the one, and not the other? 
Becauſe the one has ſomething to bring, which the 
other has not. We ſhall endeavour, therefore, to 
ſhew what are thoſe peculiarities, which make this. 
grand diſtinction in the offerings of thoſe who are the 


children of God, and thoſe who are not. And, 


1. Abel's offering was in faith. By faith, Abel 
offered unto God a more exceellent ſacrifice than Cain, 
Heb. x1. 4. He believed, and heartily entered into 
the truth, ſo far as 1t was then revealed. He knew on 
what ground he mult be accepted, ſhould he be accept- 
ed at all. He knew he deſerved to be rejected, as 
being, by nature, under the moſt tremendous curſe of 
a broken covenant—that nothing he could do in 
theſe circumſtances, but would deſerve God's wrath 
and juſt diſpleaſure—that whatſoever 1s not of faith, 
is fin—that faith is the gift of God—that no efforts of 
his could produce it—that it muſt be the efficacious 
grace of God that muſt enable him cordially to re- 
ceive the divine teſtimony, and heartily to believe it. 
0010 Inpreſſel | 
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Impreſſed with a ſenſe of the importance of theſe = 


truths, he came with a reverential awe, yet believing 
| Hope, that God would accept of his perſon and offer- 
ing, through the then promifed ſeed of the woman, 
awhich was to bruiſe the ſerpent's head; and thus his 
OY was accepted. 


But now let us contraſt the offering of Cain with | 


that of Abel. It appears from the reply which God 
made to the reſentments of Cain, becauſe his offeri 

Was not accepted, how he thought he muſt be ac- 
cepted, if accepted at all. How, but by his doing 


well,” or by the works of the law. God tells him : 


this, ver. 7, and very properly, If he does well, he ſhall 
certainly be accepted; i. e. if he keep the law in 
thought, word, and deed, he ſhall live by it. If he 


offend in one point, he is guilty of the whole, and 


comes under all the curſes of it. Theſe are the terms 


of the covenant of works; and the righteous God 


will take care to make all ſelf. juſticiaries keep to it. 


Here they want to fly off, and as often quarrel with | 
God's law, as they do with his goſpel. And the event 
often ſhews how well they do, in order to their ac- - 


ceptance; for, not having true and ſaving faith, tl 
are of courſe deſtitute of every thing that is ſubſtan- 
*tially good; and, like Cain, are ready for any wick- 
edneſs, when they ſeem the moſt pious, eſpecial 
if their pbariſaical humour be contradicted. Such a 
-creature is man, if he makes a profeſſion of religion, 
and does not enter heartily into the ſpirit of the 1 
pel; as appears from the caſe before us. 

2. Abel's offering had a peculiar excelleney i in it, 
which Cain's had not; called more excellent, Heb. 
xi. 4. Abel's was more than a ſacrifice of acknow- 
-ledgment, it was typical of the great propitiatory ſa- 
ernte 80 our Lord ä In ſhort, it Was- a 
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bloody offering, for without ſhedding of blood there 
is no remiſſion, Heb. ix. 22. Abel came before God 
as a criminal, as a capital convict: he laid his guilty 


hand, as we may ſuppoſe, on the head of the ſacrifice; 


he there confeſſed his fins, and implored divine favour 


through the great propitiatory ſacrifice, of which 


this was only a type. Here he ſaw the dottrine 
of Chriſt being made fin for his people; for, hav- 
ing confeſſed his ſins, in manner and form before 


obſerved, he now conſiders the Victim on whom his 
fins are typically transferred, a meet ſacrifice to the 


Juſtice of God. Now the Victim is flain ; his blood 


is poured. out before the Lord, in which he beholds 


the atonement made, the Lamb of God, which taketh 


away the ſin of the world, For it appears that Abel 


brought, not only the firſtlings of his flock, but alſo 
the fat thereof, ver. 4; which ſhews they were lain, 


according to the ruleafterward: laid down in Lev. iii: 16. 


Now let us contraſt Cain's offering with this. And 
here we may diſcover the ſpirit by which he is influ- 


_ enced in his offering. He has other views than the 


neceſſity of a bloody offering to make an atonement 
for his guilty ſoul ; his thoughts run rather upon his 
bodily and temporal concerns: the great God who 
knows all hearts ſees this, and anſwers him according 
to the feelings of his heart. It is the right of primo- 
geniture that ſticks in his ſtomach; he had evidently 
ſcen that God had rejected his offering, perhaps by 


blowing the ſmoke of the ſacrifice into his face (as 


ſome think), and he ſenſibly felt for the conſequences 
of it. Who knows where ſuch a thing as this may 
end? It is more than probable this favourite may be 


advanced to the temporal privileges of the firſt- born, 


and that Cain with all his progeny may become ſlaves 
and vallals to Abel and to his family. That he had 


| 
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ſuch thoughts as theſe, appears hy God's obviating this 
difficulty that aroſe in his mind; and therefore the 

Lord tells him, verſe 7, That Abel y defire ſhall be to 
Cain, and that Cain ſhall rule over him. This may 


a little conciliate his mind. Thou fhalt ſuſtain no 


worldly Joſs, Cain, from my diſcriminating mercy. 


to thy brother : thou ſhalt be his ſuperior in worldly 
matters, tho' deſtitute of ſaving grace—thou ſhalt rule 
over him.' Wicked men have generally the aſcend- 
ency in all matters relating to this world; God has 
provided a better world for his people. Our religion 
does not intrude upon the natural rights and privileges 
of mankind : the world have nothing of this ſort to 
fear from the real godly ; and if they have their fears, 


Cain. How deſpicable the feelings of natural men, 


who, inſtead of being charmed with the dottrine of 
atonement through the precious blood of Chrift, con- 


veave of religion to be no otherwiſe good or bad, but 


as 1t comports with their worldly honours and emolu- 
ments! Self righteouſneſs hes as the foundation. of 


the one, free grace as the foundation of the other. 
He that has no better righteouſneſs than his own, had 
need make the beſt he can of this world, for he is not 
likely to have much in the other. 


3. Abel s offering bore witneſs for him that he 


was righteous, Heb. x1. 4. hence he is called r2ghteous 


Abel, Matt. xxiii. 35. Wherein does it appear that 
this offering of his ſhewed him to be righteous ?!— 
What! Is there any thing unrighteous in ſimply 


bringing the fruit of the ground an offering unto the 
Lord, that this diftintiion ſhould be made here be- 


tween the two brothers, that the one ſhould be conſi- 
dered righteous, the other wicked? From whence then 


does this remarkable diſlinction ariſe ? Not from any 


righteouſneſs 


they are certainly groundleſs, as here in the cafe of 


pw oct . 
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dered his brother. He thought he was as good as he 
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Tighteouſneſs in Abel, for there is none righteous, no, 


not one, Rom. iii. 10. Then Abel was not righteous 
in himſelf, more than Cain; and yet his offering 
bears witneſs and teſtimony for him, that he is righte- 
ous. Now where 1s this righteouſneſs 7 If it be not 
in himſelf, it is in another, or it is not at all: 
bear what the Apoſtle ſays, Phil. iii. 9. And be found 
in him, not having my own righteouſneſs, which is 
of the law, but that which is through the faith of 
Chriſt, the righteouſneſs which ts of God by faith. 
Abel had this witneſs or teſtimony for him, That 
be had this righteouſneſs which is of God, this 


imputed righteouſneſs of Chriſt; and being thus 


made righteous in Chriſt's righteouſneſs, his ac- 
tions correſponded with the ſame; for God himſelf 
teſtified of his gifts, that they proved him to be righte- 
ous, But now the reverſe of all this appears to be in 
Cain; his works are ſaid to be evil, 1 John iii. 12. 
and that he flew his brother becauſe his own works 


were evil, and his brother's righteous. But where 


was the evil of his works before he flew his brother ? 
The ſacred hiſtory gives us no particular account of 
any groſs immoral behaviour in Cain prior to his 
killing his brother, yet his works are ſaid to be evil; 

yea, they were evil when he brought his offering, not- 
withſtanding his ſeeming piety in bringing of it; for 
he was of that wicked one, lays the forementioned 
text, and conſequently no good could come from him; 


he was wicked at heart, as all are who have not 


Chriſt's righteouſneſs upon them; he was one of thoſe 
deſpiſers who wonder and periſh ; his evil works lay 
in his infidelity and unbelief, and his proud and ſcorn- 
ful conduct reſulting therefrom, as may appear to a 
diſcerning mind, from his behaviour after he had mur- 


had 
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had need to be; nor did he want any teſtimony of 
his being righteous in any other righteouſneſs than 
his on; nor did he want God himſelf to teſtify to 


his gifts, any otherwiſe than he thought them deſerv- 
ing; nor could he perceive any reaſon why what he 


had offered to God, ſhould not be conſidered as ſuch; 


nor could he ſee any need of thoſe peculiarities we | 


have been inſiſting upon, nor any great ſin in ſlight- 
ing of them; and his brethren are of the ſame opinion 
to this day. God's righteouſneſs is of very little 
conſequence to them, while they think they have a 
righteouſneſs of their own ; and this lies at the bot- 
tom of all the unrighteoaſneſs, impiety, and wicked- 
neſs, that ever was, or ever will be, committed in the 
world. This is the quarrel, about which Cain killed 
his brother, becauſe his own works were evil, and his 
brother's righteous. We now proceed to our 
Second general head, which is, To point out the 
grounds of this diſtinction and difference here made. 
And, I. e It is not in ourſelves. Be- 
cauſe, X 


. 1. We were by nature children of wrath, even as 


others, Eph. ii. g. 1. e. We deferved wrath as much as 
thoſe who periſh in their ſins, though we are not ve/- 
fels of wrath fitted to deſtruction; tor God has not 
thus appointed us unto wrath, but to obtain ſalvation 
through our Lord Feſus Chriſt, Yet we are equally 
deſerving wrath with thoſe who are in hell. It is 


not for us to boaſt of a difference made in our favour, 


as if we were ſomething very extraordinary in our- 
ſelves. What haſt thou, believer, that thou haſt not 
received? Thou oughteſt not then to glory as tho? 
thou hadſt not received it. Hadſt thou thy proper 
deſerts, thou hadſt been in hell long ago. Here is 
no room for one who was by nature a child of. wrath. 


to 
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to glory in himſelf: though his perfon and offering 
be accepted, boaſting is for ever excluded here. 
2. We are not only by nature children of wrath, 
but we are altogether ſo helpleſs, that it is utterly 
impoſſible for us, by any thing we can do, to extricate 
ourſelves out of theſe miſerable circumſtances. Every 
effort of ours to emancipate ourſelves out of this 
worſe than Egyptian ſlavery (ſuppoſe we had an in- 
clination by nature ſo to do) would be abortive : we 
are not ſufficient of ourſelves ſo much as to think 
any thing as of ourſelves. Thou canſt not command 


a good thought, if it would purchaſe Heaven; no, 


not the regenerate themſelves, without the gracious 
aſſiſtance of the Spirit of God. How then can unre- 
generate finners help themſelves, who are in the 
gall of bitterneſs, and bonds of iniquity, dead in 
treſpaſſes and lins ? And if they come under natu- 
ral convictions of conſcience, they will be very pious 
in their way, reject Chriſt's righteouſneſs, and go 
about to eſtabliſh a righteouſneſs of their owng 


and will perſevere in ſo doing, to their everlaſting 


deſtruction, if the grace of God does not interpoſe, 
and pluck them as brands out of the burning: they 
will never come out of this ſituation, if God does not 


pluck them out, Zech. iii. 2. So that they are total. 


ly helpleſs, as to any thing they can do towards 
delivering themſelves. Nor is this all; for they are 
not only helpleſs, but they are, 

3. Altogether worthleſs. We always « conceive it 
right to help the worthy, and to diſcountenance the 
worthleſs. If God had obſerved this method, we 
had been ruined for ever! Pray what worthineſs 
or excellency will you find in our fallen nature, that 
may recommend us to the favourable acceptance of 
our offended Lord * Judge? Examine into the 


condu& 
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condut of our. firſt parents : Do you perceive any | 


thing worthy in their conduct? Do they ingenuouſly 
confeſs their faults? Do they aſk pardon ? Are they 
ſorry they have offended ſo gracious a Majeſty ? Do 
they diſcoyer that they ſincerely love him, tho 
they have been ſo unhappy as to offend him? Are 
they more concerned for his glory, than for the juſt 
' Puniſhment of their own iniquity ? Nothing of all 
this. As ſoon as fin entered into their ſouls, they 
loſt every generous, God-like ſentiment, and all their 
poſterity by nature enter heartily into their ſpirit ; 
as appears from the whole of their conduct, before 
they know the Lord, and ſome part of their conduct 
afterwards. If you would wiſh to be further ſatisfied, 
that man by nature 1s ſuch a very worthleſs being as 
here deſcribed, then take notice of the methods of 
Divine Grace in our regeneration. See what con- 
cern corrupt nature has with it, whether it be any- 
ways conducive to it. If our corrupt nature be only 
helpleſs, it will gladly embrace aſſiſtance ; but if it be 
worthleſs, it will oppoſe any aſſiſtance brought to it; 
as appears when we are told, That we are born no! 


of blood, nor of the will of the fleſh, nor of the will of 


man, but of God, John 1. 13. None of theſe are con- 


ducive to our new birth, but the reverie, as we ſhall 
ſhew. 

1. As te blood. Here God is no reſpelier of 
perſons, Acts x. 34, 35- If any had a right to diſcri- 
minating mercy from blood and kindred, it mult be 
God's ancient people the Jews, the ſeed of Abraham 
God's friend, who had the mark and ſign of circum- 
ciſion in their fleſh ; and ſo diſtinguiſhed from all the 


world beſides. Yet they were not all Iſrael, who 


were called Iſrael : many who were circumciſed in 
fleſh, were uncircumciſed in heart and ears. Yet 
|  thele 
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theſe were known to be God's profeſſing people 
throughout the whole Jewiſh theocracy: but notwith- 
ſtanding this peculiar privilege of theirs, if you exa- 


mine their national character, 8 will find the ac- 


count Moſes gives of them by divine inſpiration to be 
true : Ther ſpot is not the ſpot of his children, Deut. 


xxxii. 3. Nor is it being born of religious parents, 


that renders us worthy of ſuch diſcriminating mercy; 
for Scripture and fact demonſtrate to the n 
that it is not of blood, 
Nor, 2. the will of the fleſh, or free will, i. e. any 
thing we can do by the ſtrength of nature. We do 
not make ourſelves willing to receive this diſcrimi- 
nating mercy of God, they having a fixed and utter 
averſion to God's way of ſalvation; ſo far from hav- 


ing any inclination towards it, that our wills are 


determined againſt it, and would remain fo, if- we 
were not made willing! in the day of God's power 3 
according to Pſalm cx. g. 

Nor, g. is it aecording to the will of man ; not by 
all the acquirements of human nature, not by any 
thing man can attain by all his wiſdom and ſkill in 
matters of religion ; God reſpecteth not any that are 
wiſe of heart; See Job xxxvii. 24. Vea, the things of 
the Goſpel are often intentionally hid from them, 
Luke x. 21. So far is God from paying any particu- 
lar deference to perſons of ſuch a deſcription, and 
Chriſt himſelf rejoices in ſpirit that it is ſg : So that 
neither the will nor wit of man can do any thing in 
this caſe. We now proceed, 

II. and poſitively. What is the true e ground of this 
diſtinction here made by God himſelf, in regard to 
his acceptance of the perſons and offerings of ths 
parties mentioned 1 in our text ? | 


Ba Which: | 
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Which I take to be this, viz. God's original con- 
ſitution of things in the perſon of our Lord Jeſus 
Chriſt, to which he makes every thing ſubſervient in 
the diſpenſations of his providence and grace, for the 
' manifeſtation of his own glory, as well as the ſal- 
vation of his church and people. This I take to be 
the true ground of all the diſtinction that God is 
pleaſed to make amongſt the ſons and daughters of 
Adam. Perhaps ſome of you may think, that your 
eternal ſalvation was God's prime end in his ever- 
laſting councils and purpoſes of grace towards you. 
Let me tell you, if you think ſo, ”_ are greatly miſ- 
taken, 

I have read over the Scriptures ſeveral times, and 
I confeſs, that I cannot perceive any other prime end 
and deſign that God has in the whole ceconomy of 
our redemption and. ſalvation, . in and through the 

Lord Jeſus Chriſt, but the advancing of his own 
glory; our falvation is only a ſecondary end. His 
prime end is the praiſe and glory of his grace, ſee 
Eph. 1. 6. This lays a foundation for ſuch diſtinc- 
tions to be made, as ſhall beſt conduce to this grand 
and noble purpoſe ; and every creature in heaven, 
earth, and hell, ſhall be ſubſervient thereunto. We 
ſhall endeavour to ſhew you, wherein this appears, 
firſt, in the diſpenſations of his providence; ſecondly, 
in the diſpenſations of his grace. | 

1. In the diſpenſations of his providence. God i n 
tus providence made all things for himſelſ. Prov. xvi. 4. 
So, in the original conſtitution of things, every thing 
was made for Chriſt, This world, and all things elſe, 
were not only made by him, which proves his proper 
deity, and equality with the Father ; but they were 
made for him, Coloſ. i. 16. So that 'mankind 
would never have had a world to have lived in, if it 

had 
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had not been for this conſtitution of things, in the 


perſon of Chriſt. Let not any who live and die in 
their ſins, imagine that God gives them the good 


things of this life, merely to oblige them, and ſo value 
themſelves upon what they poſſeſs, becauſe raiſed a 


little higher than their fellow-worms.; for death will 
ſoon bring them upon a level with the meaneſt of 
their fellow- creatures; and not only ſo, but it will 
open to them ſuch ſcenes in another ſtate, in which 
they will ſee they have ſerved ſuch purpoſes as they 
never could have thought of, or conceived: they 
will fee, that God made his ſun to riſe on the evil 
and on the good, and ſent his rain on the juſt and 
on the unjuſt, for different purpoſes to what they 


ever conceived, This world ſtands only for the 


elett: It is ours, 1 Cor. iii. 22. if we are the children 


of God. According to the conſtitution of things 


before laid down, every thing in creation, and pro- 
vidence, concurs to bring about the glory of God, 


and our everlaſting ſalvation. Were it not for this 
conſtitution of things in the perſon of Chriſt, we 


ſhould have no good ſecurity, that all things ſhould 


work together for our good ; for many things ſeem to 


work againſt the godly, and would, were it not for 
this, prove fatal to them. In this view of things, 


creatures are no more to us than what God makes 


them; nor will any thing contribute ſo much to 
calm the minds of the godly, and enable them to hve 
upon a covenant God by the day, as a firm and fleady 
belief of theſe 1mportant truths. If theſe things be 


true, there is no happineſs in this world, but with 
e election of grace: nor indeed with them, but as 
they have recourſe to this manifold wiſdom of God. 
Every thung ſhort hereof is ſuperficial, 
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wants neither your perſon nor your offerings; you 
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2. This divine conſtitution of things appears, not 
only in the diſpenſations of God's providence, but 
alſo in the diſpenſations of his grace, which are ſove- 
reign and free. What concern had you in your ſalva- 
tion ? nay, even your creation ? He brought you into 
being without your advice or conſent, nor was you 
capable of giving it, if required. What concern had 
you in the book of life? Your name was entered 
without your knowledge, or privity. What concern 


Had you in providing a ſurety, a days-man, a Saviour ? 


What concern had you in being born in a land of 


light and liberty? And when the Goſpel was brought 


in the ſound of it to your ears, what hand had you 


in making it effectual to the converſion of your ſouls? 
Who ſlew the enmity and prejudice of your minds 
_ againſt divine truth? Who gave you to hunger and 
thirſt after righteouſneſs? Who wrought a divine 
principle of grace and holineſs in your hearts? Who 


taught you to love him in his appointments? How 
came yon to delight in the Scriptures ? Who did all 


theſe things for you? Did you do them yourſelves, 
or did any do them for you? You truſt you believe 
in Chriſt for life and ſalvation. But how came you 
ſo to do? It was given to you to believe. —The fear 


of God is put into your hearts. But who put it 
there ? You are kept from departing from God, but 


whoſe power is it keeps you? Not yours, but the 
power of God; his almighty power. And why all 
this grace for you? Millions eternally periſh without 


it. Why not for others, even thoſe who periſh, as 


well as you? God does not want you. He is infi- 


nitely happy in himſelf, and needs none of his crea- 
tures to add to his eſſential glory and bleſſedneſs. He 


can 
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can add nothing to him, nor take any thing from 
him. Who muſt provide, that you turn not this 


grace of our Lord Jeſus Chriſt into wantonneſs ? It is 
more than you can anſwer for: his grace muſt be 


ſufficient for you, or you have no ſecurity. You ſee, 


brethren, where your great ſtrength lies. Now, if 
you would wiſh to know further about this - glorious 


diſplay of the riches af ſovereign grace, as ſeen in the 
perſon of our Lord Jeſus Chriſt, ſee Exod. xxxiv. 


5—7. where we have an account of the Name of the 
Lord, as proclaimed by himſelf, which runs thus: 


The Lord, the Lord God, merciſul and gracious, long- 


Juffering, and abundant in goodneſs and truth ; feep- 
ing mercy for thouſands, forgiving iniguit) and tranſ- 


greſſion and fin. And yet it is added, that he will by 
no means clear the guilty. From which you may 


evidently ſee, that though there be ſo much mercy in 
the heart of God, and though it be ſo plentifully made 
known in the text alluded to; yet it does nat 
claſh with his juſtice—for he will by no means clear 
the guilty: which ſhews the neceſſity of our guilt being 
transformed to Chriſt, or we are guilty ; ſo guilty as 
that God will never clear us; and if he does not diſ- 
charge us, we muſt he under guilt and wrath to all 
eternity ; for if God does not clear us, none elle can 
do it. So that you may ſee, that tho' God is exceed- 
ing merciful, yet he is exceeding uſt at the ſame 
time, and that all his attributes harmonize together, 
in the plan of our redemption and ſalvation, in and 


through the Lord Jeſus Chriſt ; mercy and truth are 


met together, righteouſneſs and peace embrace each 

other. Now the whole of this 1s calculated to exalt 

the ſovereign grace of God, and to debaſe the crea- 

ture into the very duſt. Hence, how often do, we find 

the ſovereign Judge of the world proclaiming, I. 
en 
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even I, and there is none beſides me (we are for 
bringing in our I, but God will have no other I but 
himſelt)—1, even I. This 1s the ſole ground of all 
the diſtinction made by God, between his creatures, 
in the diſpenſations of his providence and grace; the 
glorify ing of his own great name; though I know 
this is very diſguſtful to the feelings of proud 


Man ; which brings me to our 


Third general head, which is, to ſhew the effects this 


diſtinction has upon the ſpirit and conduct of the 


different perſons who are the ſubjects of it. And, 


I. The effect it has upon the godly, which is to 
glorify God; which they ſometimes do in the words 


of Divine Inſpiration, as follows: O the depth 


of the riches, both of the wiſdom and knowledge of 
Cod] How unſearchable are his judgments, and his 


ways paſt finding out! For who hath noun the 
mind of the Lord? or who hath been his counſellor? 
or who hath firſt given unto him, and it ſhall le re- 
compenſed unto him again? For of him, and through 
him, and to him are all things, to whom be glory for 


ever, Amtn. Rom. xi. 33—g6. The godly ad- 


mire and adore, though they cannot ſufficiently 


comprehend this myſtery ; yea, they often acknow- 
ledge they know but very little, and ſee but in part, 
and are often aſhamed of their ſhort-comings; yet 


they heartily enter into the ſpirit of theſe truths, 


according to the meaſure of knowledge beſtowed 


upon them. And though corrupt nature in them 
may ſometimes riſe againſt theſe things (for they are 
abhorrent to every feeling of our rebellious nature), 


yet the truly godly man knows, and approves of 


them, at the very time his corrupt paſſions and af- 
kettions riſe againſt them; for which he as often 
repents, 
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repents, and abhors himſelf in duſt and aſhes, to 
think he ſhould ſet up his fooliſh reaſonings againſt 
the depth of the riches, both of the wiſdom and 
knowledge of God; for there is a very material 
difference between a man's hating any truth of 
God, and not being able to comprehend the ſame 
to his full ſatisfaction. But we proceed to ſhew 
the effects this has on the ſpirit and conduct of, 


II. The Ungodly. And, 


1. It diſcovers itſelf in their pride and reſi. 
ment againſt God himſelf. For, having a very good 
opinion of themſelves, and ſeeing no cauſe why 
either their perſons or offerings ſhould be rejected, 
they inwardly boil with rage and reſentment againſt 
God himſelf—as in the caſe before us; for we read 
in verſe 5. That Cain was very wroth, and his 
countenance fell. He had a helliſh gloom in his 
viſage, a down-caſt look full of rage and diſap- 
pointment, and very different from that dejection 
which is found in the minds of the godly under 
their firſt convictions, or any time afterwards. It 
ariſes from a very different cauſe. The one 1s de- 
jected under a feeling ſenſe of the evil nature of 
ſin; the other apprehends himſelf flighted, neglect- 


ed, and even injured—and that without cauſe. The 


one acknowledges God's ſovereign right to beſtow 
his favours as he pleaſes; the other thinks he has done 
his duty as it ought to be done; conſequently needs 
no ſuch diſcriminating favour. The one, in ſhort, 
thinks he deſerves God's wrath; the other thinks 
he deſerves eternal life. And how is it poſſible, for 
one who thinks he deſerves ſo well, to be otherwiſe 
than very wroth to meet with ſuch a ſad diſappoint- 
ment, and which was ſo contrary to his expetta- 

tions? 
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tions? So it will be at laſt with all ſelf. juſticiaries, 


who, inflead of meeting with the approbation of 


Heaven for their pious and well-ſpent life, as they 
call it (though it will be found, that there has been 


| but very little piety, if any, in the whole of it), that 


they will be rejected for want of a righteouſneſs to 
cover their guilty, filthy, and polluted ſouls from 


the eyes of ſtrict and impartial juſtice. How horrid 


the diſappointment! which will be attended with weep- 
ing, wailing, and gnaſhing of teeth. Such have 
often been admoniſhed of theſe things here below, 


by Chriſt's faithful miniſters; but they were too 


proud, and too good in their own eyes, to pay any 
regard to it; but now they are convinced of their 
miſtake, to their everlaſting ſhame and confuſion, 


Another ſad effect this diſcriminating mercy of God 


has on the ſpirit and condutt of the ungodly, is, 


2: To lead them to perſecute the children 
of God; as appears from the caſe before us. We 
are told, verſe 8. that Cain talked with Abel, his 
brother; and it ſhould ſeem that, while they were 
in the field together, Cain roſe up againſt his bro- 
ther, and flew him. Now 1t appears, they were 
talking upon the ſubject; which converſation raiſed 
the reſentment of Cain, not only againſt God, but 
againſt his brother alſo. The ſubjett of God's 
diſcriminating mercy, is a provoking ſubject to cor- 
rupt nature at any time; but eſpecially after ſuch 


'a diſplay of it as in the caſe before us. Now what 
might we ſuppoſe their converſation turned upon, 


think you? Some imagine Cain “ maintained that 


there was no judgment to come, no future ſtate, 
no rewards and puniſhments in the other world; 
22 8 that when Abel ſpoke in defence of theſe truths, 


Cain 
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Cain took that occaſion to fall upon him.“ But this 


does not ſeem likely; for Cain (though a wicked 
man) does not diſcover ſuch a ſpirit as this before 
he murdered his brother, whatever he might do 
afterwards; for then he would have brought no 
offering at all to be either accepted or rejected. 
But Cain was not one of this fort : he was very 
religious 1 in his way, therefore he brought his offer. 
ing; and the diſcourſe between his brother and him, 
probably turned upon the ſubject of the offering, 
and the reaſon why his might not be accept- 
ed as well as Abel's. Probably Cain might ſay 
to his brother, What is the reaſon why my offering 
might not be accepted as well as yours? And very 
probably Abel might reply, «* Brother, you may re- 
member the account given by our honoured parents 


of their ejectment from Eden's garden, for their 


firſt tranſgreſſion: we their ſinful offspring are 


juſtly obnoxious to the juſtice of God, being made 


and conſtituted ſinners by our father's firſt offence, 


even by his act of diſobedience, Rom. v. 19. Yet 


Grace interpoſed in our favour through the pro- 
miſed ſeed, and ſinners may now approach the 


majeſty of Heaven, through his great propitiatory 


ſacrifice. Here, brother, I ſaw the need of a ſacrifice 
of atonement, before I could preſume to bring any 
ſacrifice of acknowledgment to offended juſtice. It 
was by faith in this precious atonement, brother, 
that my offering met with acceptance; and J wiſh, 
were it the pleaſure of Heaven, you might enjoy 
the ſame happineſs with myſelf.” Doubtleſs, Cain 
would object to all this. And this would give occa- 
ſion for Abel to ſpeak of the riches of Sovereign 
Grace, and that it was not owing to any goodneſs in 
him, that he was enabled to receive the atone- 
ment 
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ment more than Cain; which diſcourſe naturally 
involves in it ſuch things, as to render it in the 
eyes of Cain grievous and intolerable; ſo that, I 
wonder not that he roſe up againſt his brother, and 
flew him ; I ſhould have wondered more if he had 
not done it. It is matter of no ſmall wonder and 


aſtoniſhment, that the Church of God has been pre · 


ſerved through ſo many ages from the rage of per- 
ſecutors to the preſent moment of time; eſpecially 
as diſcriminating mercy runs through the whole of 
the dottrine, experience, and practice of the godly ; 
and which is what all ſelf righteous and wicked 
men abhor from their very hearts and ſouls. When 
the ſeed of the woman and the ſeed of the ſerpent 


are reconciled together, there will be an end of 


perſecution; which will never be in this world. 
Another effe& this diſcriminating mercy of God 
has on the ſpirit and conduct of the ungodly, 


is, 


g. Rebellion againſt God; as appears from 
the caſe before us. We read, verſe 9. that the Lord 
called upon Cain, to know what was become of Abel, 
his brother. He does not at firſt charge him with the 
murder of his brother, he only inquires where he is; 
and this was very proper. God had told him, he 
ſhould rule over his brother. Surely, then, he had a 
right to protect him. God calls upon him, to know 
if he had taken that care of his brother as he ought 
to have done. Where is he? Probably he was 
miſſing the next Sabbath, when the family came to 
bring their offerings, or pay their devotions. Where 
is Abel? Cain is a proper perſon to be inquired of, 
and to give a proper account of him. But mark 
his ſtubborn and rebellious anſwer: I know not, 
am I my brother's keeper? Didſt thou ever charge 
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me with him? or have I any right to take care of 


him ? Thou madeſt him a favourite, why hadſt thou 
not taken more care of him? What intolerable in- 
ſolence! And this is the temper of every ſelf-righte- 
ous man; who, when he thinks that God does not 
pay that reſpect to his perſon, and ſervices, as he 
thinks they deſerve, begins to be inſolent, and 
opens his mouth in rebellion againſt God; charges 
him with folly, in pretending to make favourites, and 
then taking no better care of them. Heaven's favour- 
ites are like ſheep appointed to the ſlaughter; and 
the world affect to know nor care nothing about 
them. Nor do they conceive themſelves to lie un- 
der any obligations to the Almighty, to do any more 
than they find themſelves in their preſent fallen ſtate 
capable of performing—as if their apoſtacy from God 


was no fault or crime of theirs. And hence they 


think they have a right to be inſolent; and inſtead 
of acknowledging their inability to every thing that 
18 morally good, as an heinous offence or crime, they 
conſider it as an excuſe for their rebellion. Cain 
brought the beſt offering he knew of; yet it was his 


wickedneſs, that he knew of no better: it ſhewed a 


vile principle in him, which was at the bottom of 
his rebellious conduct, in inſulting the majeſty of 
Heaven, by preſuming to come to God in any 
other character than that of a ſinner; and had he 
not been conſummately wicked, he durſt not have 
done it. Men make that which is their offence, 
their defence. If God is not the wiſeſt and beſt of 
Beings, it is no harm to be by nature diſaffected to 
him, nor are we under any obligation to obey him; 


nor is there any ſin in diſowning the obligation; not 


is there any need of a ſacrifice of atonement, in cal. 


of tranſgreſſion: So that we are at liberty to worſhip 
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God in any way that ſeems moſt eligible to us, 
without being ſo particular about this matter. But 
if the Divine Being be poſſeſſed of every thing 
that is truly and eſſentially good, then fin is an in- 
finite evil, and we are under an obligation to eternal 
puniſhment in conſequence of the ſame: nor can 
this obligation be removed but by the atonement of 
our Lord Jeſus Chriſt; nor durſt we approach to 
God any otherwiſe than through the ſame, but at 
the peril of our ſouls. Yet no man, by nature, 
ſincerely believes this; hence he is a rebel againſt 
the Sovereign Majeſty af Heaven; and had rather ar- 
raign the condutt of the Moſt High, than condemn 
himſelf. He is in a ſlate of rebellion, while he 
goes about to eſtabliſh his own righteouſneſs, and 
will not ſubmit to the righteouſneſs which 1s of 
God by faith. 

Another ſad effect this diſcriminating mercy of 
God has upon the ſpirit and conduct of the un- 
godly, 1s, 


Fourthly, To drive them to deſpair. 


Here I would be underſtood to mean, that theſe 
are the neceſſary and natural effects, as they ope- 
rate on our corrupt nature, unleſs the grace of God 
interpoſe in our favour, which grace is ſoverei 
and free. Otherwiſe, it will, as ſaid before, drive 
to deſpair; as appears from the caſe before us. 
Hence we read, verſe 13. That Cain ſaid unto the 
Lord, My puniſhment 1 is greater than I can bear; or, 
as in the margin of your Bibles, Mine iniquity is 
greater, than that it may be forgiven. What a 
ſudden tranſition is here! The man who before re- 
fuſed to acknowledge himſelf a ſinner, now thinks 

his 
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8, hrs 1 iniquity too great to be forgiven. Why ſo? Blood- 
ut guiltineſs is a horrid crime; eſpecially the blood of 
8 an own brother, ſo good a brother, and in ſuch - 
15 a quarrel in which God's honour was ſo deeply 
of concerned. Yet, here we cannot help obſerving this 
n ſame ſelf-righteous temper diſcovering itſelf in Cain 
=: as much as ever: one would be almoſt ready to hope; 
0 that this vile miſcreant, after ſo foul an act of fra- 
at 1 tricide, would willingly come into the views of the 
e, Goſpel. How ſuitable the Goſpel to the vileſt and 
89 V worſt of characters, if they have grace to receive 
r- | it! Chriſt came not to call the righteous, but ſin- 
m ners to repentance. But Cain will not allow this: 
12 if he may not be ſaved by his own righteouſneſs, he | 
id will deſpair, and die eternally ; Tor W to the 
of 1 Atonement he will not. 
It is much eaſier to drive ſelf. righteous perſons to 
of 2 deſpair, than to allure them to Chriſt. The com- 
n- mon operations of the Spirit, upon the natural con- 


ſciences of men, will do the one; but the exceeding 
greatneſs of his power, even that power which he 
wrought in Chriſt when he raiſed him from the | 
dead, Eph. 1. 19, 20. 1s neceſſary for the other. | 


ſe We now proceed to our 

54 Fourth and laſt general head, which is, To make | 
gn ſome doctrinal SAY and obſervations upon the 

ve whole. 

4 * I. We may here ſee the neceſſity of a ſatis- 

Ir, faction to the juſtice of God for ſin. Is it not ſome- 

* thing very ſurpriſing, that men in general have an 

5 idea of ſatisfaction as it reſpects themſelves; who, if 

AY they receive the ſmalleſt injury from their fellow- 

be worms, imagine themſelves affronted ? and how 


his SS ſadly 
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| fadly hurt are they in their feelings, for the leaſt 
neglect or ſlight put upon them by their fellow- 


creatures! and how ready are they to reſent it upon 
all occaſions! And in doing this, they only think 
they maintain the dignity of their characters, and 
obſerve a proper decorum, to ſecure themſelves from 
any contempt in future from their fellow-mortals: 
and how far has this been carried by ſome, whe 
think an affront of this ſort can never be repaired, 
but with the loſs of precious life! Nor do they 


only ſpeculate upon this point, but they demon- 


ſtrate that they are really in earneſt, when they meet 


by mutual conſent to take away each others lives, 


for ſometimes the moſt trivial matters, merely upon 


a point of honour. Not to ſay any thing at preſent 


upon ſuch a practice as this, does it not ſhew the 
ſad depravity of our corrupt nature, that we can be 
ſo quick in apprehending any affront or injury of-. 
fered to our own perſons, and yet be ſo callous in 
our feelings, in regard to that moſt intolerable affront 
offered to the majeſty of Heaven by our ſins and 
tranſgreſſions? What, 1s God the only contempt- 
ible Being, who is unworthy our regard, and who 
1s obliged to put up with all our folly and inſolence, 
as often as we chuſe to offer it him? Is he ſo much 
beneath our notice, that we need neither to regard 
his good will or ill will? What, may we ſin with 
impunity, becauſe we think he does not ſtand upon 
a point of honour with us? What if we offend him, 
and after ſay we are ſorry, though no ſatisfaction be 
made to his juſtice; do you think your confeſſion 1s 


a ſatisfaction? By no means, let me tell you: if you 


are not tender of God's honour, he will be tender 


of his own; he will do himſelf juſtice, as he has 


both ability and power for it. God's pardoning of 
9 ON 1255 our 
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our ſins, is as much an act of his juſtice as his mercy ; 
it is an act of juſtice to the ſatisfaction of Chriſt: 


hence he is ſaid to be faithful and juſt, to forgive us 
our ſins, 1 John i. 9. Had Cain believed this, his 
indignation would have been ageinſt himſelf: he 


would have reverenced the character of Jehovah, 
and conſequently would never have killed his bro- 
ther. So, if natural and ſelf-righteous men were 
made acquainted with the grace of God, they would 
ſoon ſee the importance of Chriſt's making com- 
plete ſatisfaction for ſin, from their experience of 
the manifold imperfections and deficiencies in the 
divine lite, in which they would perceive that they 
muſt come ſhort of eternal life, without ſuch a ſatiſ- 


faction; or elſe the juſtice, righteouſneſs, and holi- 


neſs of God' s nature and perfections mult be greatly 
ſullied. To ſuppoſe either, is dreadful. | 
Remark II. We may allo ſee the neceſſity of true 


ſaving faith in the Perſon, Blood, and Righteouſneſs 


of Chriſt, to render our ſervices acceptable to God; 
for we are told, Heb. xi. 6. That without faith it 1s 


| impoſſible to pleaſe God. This ſhews the neceſſity 


of the Goſpel; for how ſhall they believe in him of 
whom they have not heard ? Rom. x. 14. Yet Cain's 
infidelity did not arife from the want of a Divine 
Revelation; he was not left to the feeble light of 
Nature, in regard to external Revelation: No, he had 
the ſame advantages as Abel; and had he been gra- 
cious, he would have had the advantage of him, as 
the firſt-born and head of the family, in matters of 
religion, upon the death of his father Adam: but he 
was excluded from all this as an unbeliever, as well 
as a murderer; in fome ſenſe, he excluded himſelf; 


for we read, verſe 16. that he went out from the 


preſence of the Lord. You ſee, he could have no- 
communion 
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communion in the Church, which was then in Adam's 
family, becauſe he was an unbeliever ; and this was 
ſeen in his general conduct, as appears from what 
has been ſaid. Now how could he pleaſe God, 
who had no principle of goodneſs in him, conſe: 
quently could never produce any thing that was 
good? There being no good in him, no good could 


come from him: therefore, above all things, it be- 


hoves us to be right in this one thing, even in our 
being poſſeſſed of true ſovereign faith. Beſides, it is 
by this grace of faith, that we hold all our commu- 
nion with God ; for though love be ſaid to be the 
greateſt of the carditial graces, yet faith is the moſt 
uſeful in this life ; nor can you ever enjoy the love of 
God here below, but as helped by faith. The truths 


of the Goſpel are not received by the godly, merely 


as matters of opinion, but as matters of faith. By 
believing, they reſt their eternal all upon the things 


believed; they embark their ſouls and bodies, alt 


they have. and are, upon the ſtrength of it. If their 
faith fails, all fails with them; but Chrilt's prayer 
for them prevents this. If Abel's faith had been ſu- 
perficial, he had never borne ſuch a teſtimony for 
God as he is ſaid to do; and if what he had was 
only opinion, it would not have been worth his 


while to have thrown away his life about it. This is 


the reaſon we have ſo many empty profeſſors; be- 
cauſe all lies in ſpeculation, nothing in faith. God 
will bring his people to live by faith, not by ſenſe; 
to take God at his word; and this brings glory to 
God, and tends, in the hour of trial, to diſcover who 
are, and who are not, the children of God, more 
than any thing beſides. Cain and Abel were both 
proteſſors of religion, when they brought their offer. - 
ings; 
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ings; only one was a believer, and the other Was 
not. 

Remark III. We may alſo from cheſe things lee the 
happineſs of acquieſcing in God's divine ſovereignty, 


in which the Moſt High does not chuſe to give us 


an account of his matters; he frequently croſſes our 
expectations, and where we hope the moſt, we find 
the leaſt—as in the caſe before us; as we read in 
verſe 1. That Eve pronounced her firſt-born ſon, 


% a man from the Lord;” or, as in the margin, 


„% the man the Lord; which, according to ſome, 
ſhe ſuppoſed to be the Meſhah, or- the promiſed 
ſeed. She calls his name Cain, or Poſſeſſion; and 
having poſſeſſion, as ſhe thinks, of ſo great a bleſſing, 
ſhe calls his brother by the name of Abel, verſe 2. 


or Vanity; thinking every thing elſe to be vanity, 


in compariſon of what ſhe had now obtained. But 
how wretchedly miſtaken was ſhe in the event! We 
often think the Lord's anointed 1s before us, becauſe 
we look too much to the appearance of things; but 
God's thoughts are not ours 1n the choice of his 
people. And ſometimes it is a hard matter for us to 
admit his choice, when it is pointed out to us; be- 
cauſe it is not according to our minds, nor are we 
content he ſhould diſpoſe of us any otherwiſe than 
as it is agreeable to our inclination. Hence we quar- 
re] more with his divine ſovereignty, than with any 
other ſubject whatever; and one very great end and 


deſign of afflictions, is to bow our ſtubborn minds to 


this doctrine. - A moſt noble inſtance of this ſort we 


have in the caſe of David, when he fled from Abſalom. 


his ſon. We are told in 2 Sam. xv. 25, 26. That 


the hing ſaid unto Zadok, Carry back the ark of Ged 


into the city. If I ſhall find favour in the eyes of the 
Lord, he will bring me again, and Jhew me both 11 and 


his 


| 
| 
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lis habitation. But if he thus ſay, I have no delight. 
in thee; behold here am I ; let him do to me as faemeth 

good unto him. You ſee he is not for preſcribing to 
the Almighty, what he ſhall do with him. And had 
it been poſſible for Cain to have been of his ſpirit, 
all would have been well with him: could he have 
referred himſelf to God, and deſired to have known 
what would have been acceptable, the remedy 
would have been pointed out to him. Perhaps 
ſome may ſay, Ought we then to be willing to be 
damned, if it ſhould be the pleaſure of the Lord? 
Some have aſſerted this, but not proved it. God's 
people ought not to be willing to be damned, in the 
proper ſenſe of the word; for damnation includes 
in it, not only penal puniſhment for ſin, but all that 
anger, rage, and fury, againſt the Divine Being, 
which is peculiar to the reprobate in thoſe circum- 
flances. How can a godly man be willing to ſub- 
mit to hate God with the moſt perfect hatred, as 
a damned foul undoubtedly doth? But if you are 
willing to refer yourſelves to God, for him to do 
what he pleaſes with you, you ſhall never be damned. 
But Cain's pride will by no means admit of this; 
nor did Sovereign Grace ſee fit to beſlow that di- 
vine wiſdom and gracious experience upon him, 
which would have cured his folly; and we are ſure 
he could not attain it by any effort of corrupt nature: 
ſo that he was left under the power of his own. 
Ignorance and prejudice, to his everlaſting perdition. 

How unſearchable God's judgments, and his ways 
paſt finding out! It is the temper of all ſelf-righte- 
ous men, to litigate the point with God; they never 
will ſubmit to God's conſtitution of things in the 
perſon of Chriſt, in the manner before obſerved, on 
any conſideration Whatſoever; the natural conſe- 
quence 
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. quence of which will be, Sin will he at their door, 


as unatoned for, the effects of which are too dread- 
ful even to mention ; in which the Sovereign Judge 


of all the earth will diſplay his awful, but righte- 


ous ſeverity, on thoſe who deſpiſe his grace, on the 
one hand; and his entire approbation of the per- 
ſons, and offerings, of thoſe who unfeignedly love 
and fear him, on the other. Now, brethren, to which 
of theſe do you belong? How are your hearts af- 


fected towards theſe things? If the fear of God be 


in your hearts, you will deſire to be ſaved in that 
way which will bring glory to God's name, as well 
as ſalvation to your ſouls. God grant that this may 
be your happy caſe! 


FI N 1 S. 


x 


a» 
* 


F * 
- 
44 
of 
* 
* 
” 
* 
3 
* * 
3: 
* 
- * 


. 
= 


Autho 


"Y 


. 


7 
N OT ANGELS. 


Ek DIT ION. 


„ 
* 


* 
4 


0 
D 
* 


INIST RATIO 


. 
7 E a WC 
_ 
Wi a0 67 5 


E C ON. 


— ei ak * 


bl 
* 
| s 
. 
* 
* * 3 4 | ; 
0 * „ — W * * | 
„ F | 
e 0 
% | | 
” "$ 
\. xv i S464 | 
* X E 


